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What has been described as “the greatest event in Lutheran Church history 
in America since our people made their earliest migrations from Europe” will take 
place this summer in Minneapolis, in the assembly of the Lutheran World Federa- 
tion. That this assembly will be a powerful testimony of the world-wide extension 
of the Church of the Augsburg Confession and of its faithfulness to the gospel of 
the Lord Jesus Christ is the devout hope of all Lutherans. But the dimension of 
“greatness’’ will be achieved, not by blankets of publicity nor throngs of pilgrims nor 
ringing speeches nor learned discussions. Minneapolis will see a ‘‘greatest event” 
only if the Federation grasps its responsibility to encourage a revival of the life of 
the Church as the Body of Christ. 

That we have long forgotten, misunderstood, or failed to emphasize the article 
of the creed, ‘I believe one, holy, catholic, and apostolic Church’, is the burden of 
the manifesto, ‘Credo Ecclesiam’’, which has been appearing in the recent issues 
of UNA SANCTA. Our readers will recognize that this penetrating call comes out 
of the situation of the Church in Germany. They will also recognize that there is 
much in it that is relevant to our Church in America, and in other parts of the world. 
While this writer would not generalize quite so harshly with regard to some of our 
Church’s alleged failings as do the authors of “Credo Ecclesiam’, we would still 
agree that the questions it brings to the fore are worthy of profound consideration 
by the theologians, bishops, and especially by the parish pastors of world Lutheranism. 
According to the well-known dictum of the Augsburg Confession, “to the true unity 
of the Church it is enough to agree concerning the doctrine of the Gospel and the 
administration of the Sacraments.” But if the Church is the Body of Christ, then it, 
too, is part of the Gospel. Perhaps it is time for us to give more attention to what 
Christ is doing through His Body upon earth today (that is, the assembly of those in 
whom He lives through Word and Sacraments). Perhaps it is time for us to come 
to wider agreement on the true Scriptural doctrine of the Church in all its fullness. 
Perhaps we have too long been content with provisional theories born out of ‘‘emer- 
gency”’ situations which no longer exist. 

If the great assembly at Minneapolis will honestly address itself to these ques- 
tions, allowing itself to be bound no more by “evangelical” traditions than by “‘cath- 
olic’ ones, but will listen to the throbbing heartbeat of the Church’s life in Scripture, 
as well as through all of history, perhaps then it will truly deserve to be described as 
“the greatest event in Lutheran Church history in America . . .” 
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THE COVER depicts a server vested in alb carrying the Paschal Candle in the procession of the 
Easter Vigil, signifying the Light of Christ, “lumen Christi.’ Behind the figure is the opened 
tomb, symbolic of the Resurrection. The art work in this issue is by the Rev. Richard E. Bloom- 
dall, pastor at Bovey and Coleraine, Minn. 
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The Light of Christ 


Easter is recognized as “the Queen 
of Feasts” because it celebrates the 
tremendous fact of the Resurrection. 
“If Christ has not been raised, then 
our preaching is in vain, and your 
faith is in vain,’’ warns St. Paul. “But 
in fact Christ has been raised from the 
dead, the first fruits of those who 
have fallen asleep,” he continues. Thus 
the Easter Gospel gives meaning and 
relevance to all of Christian faith 
and experience. Its vivifying force 
permeates the whole life of the Church. 
It makes sense out of the whole cal- 
endar of observance through which 
the Body of Christ remembers and 
draws power from the life of her 
Head. Any wonder then that Easter 
is the very heart of the liturgical 
year? 

With the world-changing Gospel of 
the Resurrection of our Lord as its 
constitutive element, the celebration 
of Easter in a fitting manner has oc- 
cupied the devotion of the Church 
from earliest times. One of the bit- 
ter controversies in ante-Nicene times 
concerned the proper date for the cel- 
ebration of this Feast, and the Council 
of Nicaea, in addition to its significant 
witness to the Church’s Trinitarian 
faith, was also called upon to ren- 
der a decision regarding the proper 
date for the Paschal observance. While 
such concern with what may appear to 
be merely “‘adiaphora” might seem 
fruitless to our age, it at least testi- 
fies to the importance with which Easter 
and its Gospel were regarded by the 
early Church. 

In every age, the Church has em- 
broidered upon the fabric of this 
Feast a variety of ceremonies and 
practices, designed to magnify its im- 
portance and impress its message on 
the faithful. Within certain Protestant 
groups, Easter is the time for “‘sun- 
rise services’ on the shore of a lake, 


or in a baseball stadium, for garden 
rites and flower pageants. The sec- 
ular contributions of Easter parades 
and egg-rolling contests are well es- 
tablished. Deplorable as some of these 
sentimental or even pagan observances 
may be from the point of view of a 
liturgical Church, we must recognize 
that they have arisen from an en- 
tirely proper motive of emphasizing 
and magnifying the significance of 
Easter. It is a day apart—a day for 
special devotion—a day for profound 
rejoicing, in the light of the glorious 
Gospel of the Resurrection. 
Fortunately, it is not necessary for 
the Church of the Augsburg Confes- 
sion to turn to the bizarre or the crude- 
ly sensational in order to give Easter 
its due within the framework of the 
Church year. Within the rich treasure 
of our evangelical catholic heritage, 
we find the Easter liturgy of peculiar 
power and amazing appropriateness in 
the ancient rite known as the ‘Easter 
Vigil.” Developed centuries ago in 
connection with the Easter baptism of 
Catechumens, this deeply moving rite 
had in more recent times been lost or 
relegated to a secondary position in the 
Easter celebrations of the liturgical 
Churches of the West. But fortunately, 
the last few years have seen a signi- 
ficant revival in appreciation of the 
Vigil. In Roman Catholic circles, there 
is apparent satisfaction with a 1951 
decree stripping the Vigil of super- 
flzous accretions and transferring its 
time of observance from the morning 
of Holy Saturday to the evening of 
the same day, thus restoring the an- 
cient Easter nightwatch. A goodly num- 
ber of parishes within the Anglican 
communion have restored the rite, and, 
what pleases us most of all, a growing 
number of Lutherans are making use 
of it. While our service books have 
not officially authorized the Easter 
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Vigil, the collect for Holy Saturday 
which appears in the Common Service 
Book certainly contemplates a service 
in the night of Easter, rather than on 
Saturday morning. With the wide ob- 
servance of the Christmas Vigil in the 
Lutheran Church, there is no reason 
why the corresponding Easter services 
should not meet with equal or even 
more enthusiastic acceptance. 


The liturgy of Easter Eve consists 
of three major parts: The Light Ser- 
vice, the Baptismal Service, and the 
Holy Communion. In some churches, 
the rite has been held in the after- 
noon or evening of Holy Saturday, 
and the Eucharist has been omitted, 
the Vigil thus reaching its climax in 
the Sacrament of Baptism, with its pow- 
erful application of the Risen Life to 
the neophytes. In other parishes the 
rite has been held at 11:00 p.m. or 
midnight, and culminated with the 
first Mass of Easter, as the Light of 
Christ is renewed in all the faithful 
through the Holy Communion. 

The elaborateness of ceremonial with 
which the Easter Vigil is observed will 
depend upon the customs and size of 
the parish. The assistance of a deacon 
(who may be a layman) and a few 
servers is desirable. The basic text of 
the rite should be preserved, and 
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above all the egg of the 
congregation in this dramatic service 
should be encouraged, for experience 
proves it a powerful factor in teach- 
ing the people the meaning of Easter. 

In this issue of UNA SANCTA we 
are offering a proposed text for the 
Easter Vigil observance among Luth- 
erans, together with a devotional in- 
terpretation of the significance of the 
rite. The material on pages 5 through 
16 will be reprinted in pamphlet form , 
for parish use. Those interested in hav- 
ing copies should write at once to our 
circulation manager, stating the num- 
ber of copies needed. The price of re- 
prints will be as follows: 1 - 9 copies, 
20 cents each; 10-99 copies, 15 cents 
each; 100 or more copies, 10 cents 
each. On orders received before April 
1, delivery in time for Easter is gua- 
ranteed. 

Those who desire further informa- 
tion on the Easter Vigil, including 
musical settings for the Exsultet, are 
advised to consuit Die Feier der Oster. , 
nacht, by Christhard Mahrenholz, publ- 
ished under the auspices of the Luth- 
eran Liturgical Conference of Germany 
(Berlin: Lutherisches Verlaghaus, 
1954); or, The Easter Vigil, by God- 
frey L. Diekmann (Collegeville, Minn.: 
The Liturgical Press, 1953). 
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The Easter Vigil 


(In the rite of the Easter Vigil, we have the modern adaptation of the ancient Night 
Watch, in which the faithful would gather in the churches in the night of Easter awaiting that 
hour, toward sunrise, when Christ arose from the tomb. This service is the story of God's 
dealings with mankind from beginning to end. It takes us back to the creation of the world, 
to the Exodus of the Israelites from Egyptian bondage; it takes us forward to our Lord’s 
Second Coming in glory at the end of the age; it reminds us of God's present activity in 
the Word and Sacraments. All of these are different chapters of the same story of God's 
gracious activity, and all find their center and deepest meaning in the glorious Resurrection of 
our Lord Jesus Christ, which we celebrate tonight. ) 


(The responses of the people are printed in bold type.) 


I. 
THE SERVICE OF THE LIGHT 


(The first part of the Easter Vigil has to do with the fire, or light, as a symbol of Christ 
who said, “I am the Light of the world,’” who, “from three days sleep in death, as a sun 
hath risen.’” The service begins in darkness, the darkness of sin, the darkness of the sepulchre 
into which the crucified Body of the Saviour was laid, the darkness of the death that envelops 
an unredeemed world. In the midst of this darkness, fire is struck from a flint-stone and 
blessed. This takes place at the entrance to the church. In the Old Testament, God chose fire 
as a symbol of His Presence, in the burning bush of Sinai, in the Pillar of Fire in the wilder- 
ness wanderings, and in the altar fire of sacrifice. The kindling of this new fire is a vivid 
symbol of Christ's Resurrection Presence among men: as the spark leaps from the flint, so He 
rose from His rock tomb.) 


A. The Blessing of the New Fire 


(The new fire is struck from a flint and blessed by the Minister at 
the door of the church.) 


V. The Lord be with you. 
R. And with thy spirit. 


Let us pray. O God, who by Thy Son, the Cornerstone, hast bestowed upon the 
faithful the fire of Thy brightness: sanctify this new fire struck (from a flint) for 
our use; and grant that during this Easter feast we may be so inflamed with heavenly 


desires, that we may come with pure minds to the feast of eternal brightness. Through 
the same Christ our Lord. 


R. Amen. 


(Now comes that dramatic moment in which the Paschal Candle, symbolic of the new 
“Pillar of Fire’’ who leads the redeemed out of the bondage of sin, is blessed and lit. First, 
the Minister cuts a cross into the wax of the candle, and inscribes above the cross the first 
letter of the Greek alphabet, “Alpha”, and below the cross the last letter, “Omega’’. This 
symbolizes the fact that He who died on the cross is the same yesterday, today, and forever. 
Then the numerals of the current year are inscribed between the arms of the cross to teach 
us that the Risen Christ, who is Lord of all ages, should shine within our lives during the 
coming year. Christ is still living and carrying on His redemptive work among us. 

To the cross on the Paschal Candle are affixed the traditional five grains of incense, 
encased in wax shaped like nails which symbolize our Lord’s five glorious wounds. Even in 
His glorified, resurrected Body, Our Lord bears the marks of Calvary which he showed to 
St. Thomas in the memorable post-resurrection appearance. Finally the Minister lights the 


candle from the new fire, praying that the light of Christ would illumine our hearts and 
minds. ) 




















B. The Blessing of the Paschal Candle 


(The Minister cuts the sign of the cross upon the candle, and says:) 
Jesus Christ, the same yesterday, today, and forever; 


(He now cuts the first letter of the Greek alphabet, Alpha, above the 
cross, and the last letter, Omega, below it, and says:) 


The Alpha and the Omega; 


(He inscribes the first numeral of the current year in the upper left 
angle of the cross and says:) 


His are all times; 
(And the second numeral at the upper right, saying:) 
His are all ages; 
(And the third numeral at the lower left, saying:) 
To Him be glory and dominion, 
(And the last at the lower right, saying: ) 
Through all the ages of eternity. Amen. 


(The Minister now fixes the five grains of incense at the four ends 
and the center of the cross, and says:) 


By His holy and glorious wounds, Christ our Lord guard us and preserve us. Amen. 
(The Minister now lights the candle from the new fire, saying:) 


The Light of Christ, who riseth gloriously, drive out all darkness from each heart 
and mind. 


(He then blesses the candle, saying:) 
V. The Lord be with you. 


R. And with thy spirit. 


Let us pray. We beseech Thee, almighty God, to pour down on this lighted candle 
the abundance of Thy blessings: and as Thou, Thyself unseen, art the regenerator 
of all mankind, so now we pray Thee, kindle a light to lighten our darkness, that 
all places wheresover light shall be brought from this mystery here sanctified, may be 
relieved from the crafts and assaults of the devil, and filled with the mighty power 
of Thy heavenly majesty. Through Christ our Lord. 


R. Amen. 
(Now begins the solemn procession with the Paschal Candle. The Deacon, or assisting 


minister, raises up the candle and leads the triumphal procession into the church. As the Children 
of Israel were led by a Pillar of Fire out of the slavery in Egypt into the Promised Land of 






Canaan, so all the faithful are led by Christ from the bondage of sin into the glorious liberty | 


of the sons of God. As the procession moves up the aisle, the light from the candle is gradually 
spread to candles held by all those in the church. The Light of Christ is meant for all men. And 
each Christian must play his part in the evangelization of the world by passing on the light he 
has received. ) 
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C. The Procession 


(All the lights in the church are extinguished except the Paschal 
Candle. The Deacon takes the candle and leads the procession into 
the church. When he reaches the last pew in the nave, he lifts high 

the candle, and sings:) 


V. The Light of Christ. 


(All in the church turn toward the candle and respond, singing:) 
R. Thanks be to God. 


(A candle for the Minister is lighted from the Paschal Candle. Then 
the procession moves to the center of the church, where the Deacon 
sings again, on a higher note:) 


V. The Light of Christ. 
R. Thanks be to God. 


(The candles of those in the procession are now lighted. Then the 
procession moves to the altar, in front of which the Deacon sings 
a third time, on a still higher note:) 


V. The Light of Christ. 
R. Thanks be to God. 


(Now the candles of all the people are lighted, and the Deacon places 
the Paschal Candle on its stand, and goes to the Minister to receive 
a blessing before he sings the great Easter Song, or Exsultet. The 
Exsultet may be omitied and a hymn sung in its place. In this case 
the blessing will be spoken by the Minister to the entire con- 

gregation.) 


Deacon: Sir, a blessing! 


Minister: The Lord be in your heart and on your lips that you may worthily and 


properly proclaim His praise with this Paschal Song. In the Name of the Father, and 
of the Son, and of the Holy Ghost. Amen. 


(Now comes the hymn in praise of the Risen Christ, sung or spoken by the Deacon. In it 
we rejoice that the powers of evil, which had long ago been kept at bay by the blood of the 
Paschal Victim, are now put to rout by Jesus our Paschal Lamb. We dare even to be glad that 
Adam fell into sin, because it led to the coming of such a Saviour who won so glorious a 
redemption at so great a price. The Exsultet ends with a prayer for the church and all those in 
public authority—that all may come from the toils of this world to the heavenly country.) 


D. The Paschal Proclamation — The Exsultet 


(The Deacon now goes to the lectern placed choir-wise near the 
candle, and says or sings the Exsultet.) 


Rejoice now, all ye heavenly legions of angels: all high things that pass under- 
standing; for the King that cometh with victory, let the trumpet proclaim salvation. 
Sing with joy, O earth, illumined with His celestial radiancy: and enlightened by the 
eternal God, thy glory, believe and know that thou hast put away the darkness of all 
mankind. So likewise, let our Mother, His holy church, welcome the bright beams of 
light shed upon her: and let His holy courts be filled with the praises of His people. I 
ptay and beseech you therefore, dearly beloved, that all ye who here are present seeking 
this heavenly brightness, make your supplication with me to the Almighty, that He 
would show forth His mercy toward me. That He who in my unworthiness numbered 
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me among His ministers, and called me to do Him service, so also may vouchsafe to 
enlighten my darkness, making me meet to praise Him for this gift of fire with thank- 
fulness. Through Jesus Christ, His Son, our Lord, who liveth and reigneth with Him 
and the Holy Ghost, ever one God, world without end. 


R. Amen. 
V. The Lord be with you. 
R. And with thy spirit. 





V. Lift up your hearts. 


SS 


°. We lift them up unto the Lord. 


<a 


. Let us give thanks unto the Lord our God. 


R. It is meet and right so to do. 


It is truly meet, right, and salutary, that with the service of our lips we should 
glorify and praise with heart and mind God the invisible and almighty, and likewise His 
only-begotten Son, Jesus Christ, our Lord and Saviour, who paid for us to the eternal 
Father the debt of Adam's transgression: and with His dear blood wiped away the 
guilt of our offences. For this is the Easter feast in which the true Lamb is slain, whose 
blood hallows the doorposts of the faithful. This is the night in which Thou of old 
didst lead our forefathers, the children of Israel, out of the land of Egypt dry-shod 
through the Red Sea. This is the night which scattered the darkness of sin by means of 
the Pillar of Fire. This is the very night which delivers all who believe in Christ from 
worldly vice and from the darkness of sin, which restores them to grace and makes 
them co-sharers with the saints. This is the night in which Christ burst the bonds of 
death and came forth as Conqueror from the grave. For unless we had been redeemed, 
it would avail us nothing to be born. How wonderful, then, O God, is Thy loving 
kindness unto us Thy children! Behold what manner of love the Father hath bestowed 
upon us: who to redeem a servant delivered up His only Son! O wonderful providence 
of Adam’s transgression, that by such a death sin might be done away! O blessed iniquity, 
for whose redemption such a price was paid by such a Saviour! O night verily blessed, 
to thee alone that time and that hour were made known, when our Saviour Christ rose 
again from death unto life! This is the night of which it is written, ““The night shall 
be light as the day,” and, ‘Then shall my night be turned into day, in my rejoicing.” 
For the mystery of this most holy night drives out wickedness and washes away guilt; 
it restores innocence to the fallen and joy to the sorrowful. It banishes enmities, estab- 
lishes peace, and brings low the pride of tyrants. Therefore, in this night of grace, 
receive O holy Father, this lighted Candle, wrought by the labors of Thy creatures the 
bees. For now we have heard the meaning of this column of wax which the bright flame 
of fire lights to the honor of God. And though the fire was spread to kindle other ' 
flames, such sharing does not lessen the force of its light. For it is constantly fed by the 
melting wax which the mother bee wrought to form this precious Candle. O truly blessed 
night, wherein Egypt was despoiled and Israel enriched! O night wherein heaven is 
wedded to earth, and God to man! We pray Thee, therefore, most merciful Lord: may 
this Candle consecrated to Thine honor continue to shine forth without ceasing and 
vanquish all the shades of darkness. May the Morning Star behold its flame—that Morn- 
ing Star who knows no setting, who rose from hell and gently shines upon man. In 
this festival of Easter joys, we beseech Thee, therefore, Lord, for ourselves Thy servants, 
and all Thy faithful family, and all those that minister in Thy service, for N., our chief 
pastor; grant peace to our days; guide, govern, and protect us by Thy constant care. Do 
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Thou also look with favor upon our rulers. Assist them with Thy boundless love and 
gracious mercy ; direct their hearts toward justice and peace, that after this life of earthly 
labors they may come, with all Thy people, to the heavenly fatherland. Through the same 


Jesus Christ Thy Son, our Lord, who liveth and reigneth with Thee and the Holy Ghost, 
ever one God, world without end. 


R. Amen. 
(The people extinguish their candles. A hymn may then be sung.) 
II. 
THE SERVICE OF HOLY BAPTISM 


(The second part of the Easter Vigil has to do with the sacrament of Holy Baptism, by 
which the Light of Christ was first bestowed upon us. St. Paul tells us, “We were buried with 
Christ through baptism into death, that as He was raised from the dead by the glory of the 
Father, we also might walk in newness of life.’’ Baptism is the Easter of our lives, as we die to 
sin in its cleansing waters and arise to the new life of the Spirit.) 


A. The Reading of the Lessons 


(Four lessons from the Old Testament are now read in the light of the Paschal Candle, 
showing us that Scripture must be interpreted in the light of Christ. These lessons show the 


transformation that takes place in Baptism by recounting the Old Testament events that fore- 
shadowed it.) 


(The Minister, or reader, reads from the Holy Bible in front of the 
candle; the congregation is seated.) 


THE FIRST LESSON — Genesis 1:1-2:2 


(This is the story of Creation, when the Spirit of God moved over the face of the waters, 
bringing light to the world and creating the first man, Adam. As in Adam we all died, so in 
Christ we may all be made alive. Soon, in the Rite of Baptism, the Holy Spirit will again “move 
over the face of the waters” in order to effect a new creation—to bring forth people who are born 
anew, “not of blood, nor of the will of the flesh, nor of the will of man, but of God.’’) 


(Following the lesson, the Minister shall say:) 
Let us pray. Let us kneel down. 
(All kneel and pray silently, giving thanks to God for His gift of 


creation, and resolving to live worthy of their new creation in 
Baptism.) 


Let us arise. 


(All stand while the Minister reads the Collect.) 


O God, who in a wondrous manner didst create the race of man, and still more 
wondrously hast redeemed the same: grant us, we beseech Thee, so steadfastly to with- 
stand all the crafts and devices of sin; that we may be found worthy to attain to ever- 
lasting joy. Through our Lord Jesus Christ, Thy Son, who liveth and reigneth with 
Thee and the Holy Ghost, ever one God, world without end. 


R. Amen. 
THE SECOND LESSON — Exodus 14:24-15:1 
(This is the account of how God saved the Israelites through the waters of the Red Sea. 
Foreshadowed is the deliverance of mankind from the bondage of sin and the attainment of 


freedom in the waters of Baptism.) 


(Then shall be sung or said the Canticle from Exodus 15 :1-2.) 














We will sing unto the Lord: for He hath triumphed gloriously: the horse and his 
rider hath He thrown into the sea: the Lord is my Strength and my Song, and He is 
become my Salvation. V. He is my God, and I will prepare Him an habitation: my 
Father's God, and I will exalt Him. V. The Lord is a man of war: the Lord is His Name. 
Let us pray. Let us kneel down. 


(All kneel and pray silently, thanking God for delivering us from 
the bondage of sin in the waters of Holy Baptism.) 


Let us arise. 


O God, who hast ordained that Thy mighty works of old should enlighten even this 
our present generation: who didst by the mighty defence of Thy right hand deliver 
one people from persecution in the land of Egypt to be a figure of the salvation of all 
nations by the washing of regeneration: grant, we pray Thee, that the fullness of all 
mankind, being delivered from its present bondage, may be made sons of Abraham 
and worthy members of Thy true Israel. Through our Lord Jesus Christ Thy Son, who 
liveth and reigneth with Thee and the Holy Ghost, one God, world without end. 


R. Amen. 
THE THIRD LESSON — Isaiah 4:2-6 


(The prophet speaks of the Lord washing away the filth of His people, of His protection 
of them, and their holy lives before Him; a symbolic description of the church, those people 
who are holy to the Lord through Baptism and faith.) 


(Then shall be sung or said the Canticle from Isaiah 5 :1-2.) 


My beloved hath a vineyard in a very fruitful hill. V. And he fenced it and gathered 
out the stones thereof: and planted it with the choicest vine, and built a tower in the 
midst of it. V. And also made a wine-press therein: for the vineyard of the Lord of 
hosts is the house of Israel. 


Let us pray. Let us kneel down. 


(All kneel and pray silently, thanking God that by Baptism we have 
become His cherished vineyard.) 


Let us arise. 


O God, who by the mouth of Thy holy prophets hast manifested Thyself before all 
the children of the Church, to be in all places of Thy dominion the sower of good seed 
and the husbandman of Thine elect branches; grant unto Thy peoples, that the vineyard 
of Thy planting and the harvest of Thy sowing being purged of all thorns and briars, 
they may be made to bring forth worthy fruit in abundance. Through our Lord Jesus 
Christ, Thy Son, who liveth and reigneth with Thee and the Holy Ghost, one God, 
world without end. 


R. Amen. 
THE FOURTH LESSON — Deuteronomy 31:22-30 


(Moses warns that even the elect of God may fall. Here is a solemn warning against 
failure to live and grow in the grace that God has bestowed upon us in Holy Baptism.) 


(Then shall be sung or said the Canticle from Deut. 3271-4) 


Give ear, O ye heavens, and I will speak: and hear, O earth, the words of my mouth. 
V. My doctrine shall drop as the rain: my speech shall distill as the dew. V. As the 
small rain upon the tender herb, and as the showers upon the grass: because I will publish 
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the Name of the Lord. V. Ascribe ye greatness unto our God: He is the Rock, His work 


is perfect, for all His ways are judgment. V. A God of truth and without iniquity: just 
and right is He. 


Let us pray. Let us kneel down. 


(All kneel and pray silently, looking forward to God’s coming judg- 
ment and seeking in all things to live according to our baptismal 
covenant.) 


Let us arise. 


O God, who dost exalt them that are of low estate, and dost establish them that stand 
upright: who didst likewise by Thy holy servant Moses so vouchsafe to teach Thy people 
to sing praises to Thine honor, that Thy law by them repeated might be profitable for 
our guidance: raise up, we pray Thee, Thy power among the fullness of the nations 
whom Thou hast justified ; that they, being delivered from the fear of Thy wrath, may 
rejoice in the plenteous remission of all their sins, and being warned to flee from the 
judgment of Thy vengeance may be delivered from the same unto everlasting salvation. 
Through our Lord Jesus Christ, Thy Son, who liveth and reigneth with Thee and the 
Holy Ghost, one God, world without end. 


R. Amen. 
B. The Blessing of the Font 


(In preparation for the administration of Holy Baptism, the font is blessed to teach us 
the wonders of this means of grace. The Paschal Candle is lowered into the waters and raised 
again, even as Christ was lowered into the tomb and rose again. The baptismal font is likened 
to the womb of the Church, our spiritual mother, in which the child of God is conceived and 
brought forth in the new birth of water and the Spirit. ) 


(The font has been placed in the front of the church near the Paschal 
Candle, or if this 1s not convenient, then water may be placed in a 


special vessel and later carried to the font. The Minister blesses the 
baptismal water saying:) 


V. The Lord be with you. 
R. And with thy spirit. 


Let us pray. Almighty and everlasting God, assist, we pray Thee, this mystery and 
sacrament of Thy infinite lovingkindness: and for the regeneration of the new peoples 
who are to be born again in the waters of Baptism, send forth upon them the Spirit of 
adoption; that this office and ministry of us Thine unworthy servants, may effectually 
be fulfilled in them by Thy mighty power. Through Jesus Christ, Thy Son, our Lord, 
who liveth and reigneth with Thee and the Holy Ghost, ever one God, world without 
end. 


R. Amen. 

V. The Lord be with you. 

R. And with thy spirit. 

V. Lift up your hearts. 

R. We lift them up unto the Lord. 

V. Let us give thanks unto the Lord our God. 
R. It is meet and right so to do. 








It is truly meet, right, and salutary, that we should at all times and in all places, give 
thanks unto Thee, O Lord, Holy Father, Almighty, everlasting God: who working by 
Thine invisible power, dost wonderfully bestow upon Thy servants effectual means of 
grace: and though we be unworthy to partake of these holy mysteries, Thou leavest us 
not destitute of Thy gifts of grace, but mercifully inclinest Thine ear to our supplica- 
tions. O God, whose Spirit moved over the waters when the earth was without form 
and void at creation: that even then the waters might receive the virtue of the purging 
of all defilement: O God, who for the destruction of sinners didst once drown all the 
world, and by the saving of eight persons didst show forth in a figure our regeneration, 
that by the mystery of water and the Word Thou mightest make an end of sin, and give 
birth unto righteousness: regard favorably, O Lord, the prayers of this Thy family, 
and make the grace of Thy regeneration to abound in us, for Thou dost with the rivers 
of Thy plenteous mercy make glad the city of Thy redeemed, and openest unto us foun- 
tains of blessing through the whole world for the healing of the nations: that at the 


word of Thy majesty grace may be bestowed on it, from Thine only Son, through the 
Holy Ghost. 





(The Minister divides the water with his hand in the sign of the 
Cross, and says:) 


May he sanctify by the secret operation of His power this water to the mystical wash- 
ing away of sin, that having received sanctification and being born again without spot 
of defilement, it may be found a new creature that springeth forth from living water: 
that young and old, both men and women, who shall henceforth be baptized herein, 
may all become Thy children and heirs of Thy heavenly promises. Speak the word, O 
Lord, and drive away speedily unclean spirits and all things that may hurt us; banish 
from us by Thy Name all the snares and assaults of the devil. And may our spiritual 
enemy have no power at all to encompass us, to deceive our hearts by his subtlety, to 

waylay us in secret and spread abroad the leaven of malice. 


(He now touches the water with his hand and says:) 


May this holy and undefiled creation, seeing that the son of wickedness may not 
approach it, nor the stain of iniquity come near to defile it, be, through the operation of 
the Word, a fountain that doth regenerate, streams that do purify: may all they that 
by this means shall be dedicated before Thee, by the operation of the Holy Ghost, receive 
the grace of redemption and remission of their offences. Through Jesus Christ, Thy Son, 
our Lord, who liveth and reigneth with Thee and the Holy Ghost, ever one God, world 
without end. 


R. Amen. 
(He now lowers the candle into the water three times, saying:) 


May the power of the Holy Ghost be poured on this font we have filled, and make 
this water with the Word to be effectual unto the washing away of transgression. May 
every stain of our iniquity here be cleansed; may our nature be restored to its perfect 
fashioning, and be conformed to Thine own image of righteousness; may it be redeemed 
from the old sins of its former way of life; that every person, being born again by the 
sacrament he hath received here, may be restored truly unto the innocence of Thy chil- 
dren. Through Jesus Christ, Thy Son, our Lord, who shall come to judge the quick and } 
the dead, and the world by fire. 








R. Amen. 
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C. The Administration of Holy Baptism 


(If any baptisms are to be administered, they should be done at this 
time according to the usual rite. A hymn may be sung before the 
baptismal rite.) 


D. The Renewal of Baptismal Vows 


(The candles of the people are lighted, and we recall our own baptismal covenant with God 
in the renewing of our baptismal vows. The Light of Christ which lives in us through the new 
birth in Baptism must constantly be renewed as we die daily to sin and rise daily to newness 
of life.) 

On this most holy night, dearly beloved brethren, our holy Mother the Church, calling 
to mind the death and burial of our Lord Jesus Christ, rendereth unto Him love for love, 
and keepeth vigil; and awaiting His glorious resurrection, rejoiceth with great gladness. 
But since, as the Apostle teaches us, we are buried with Christ by Baptism into his 
death, like as Christ was raised up from the dead, even so we should walk in newness 
of life ; knowing this, that our old man is crucified with Him, that henceforth we should 
not serve sin. Let us reckon ourselves therefore to be dead indeed unto sin, but alive 
unto God through Jesus Christ our Lord. 


Therefore beloved brethren, having completed our Lenten observances, let us renew 
the promises made in Holy Baptism, whereby we once renounced Satan, and all his 
works, and promised to serve God faithfully in His holy church. Therefore, I ask you 
once again, Do you renounce the devil, and all his works, and all his ways? 


R. Yes, we renounce. 


Do you believe in God the Father almighty, Maker of heaven and earth? 

R. Yes, we believe. 

Do you believe in Jesus Christ, His only Son, our Lord; who was conceived by the 
Holy Ghost, born of the Virgin Mary; suffered under Pontius Pilate, was crucified, dead 
and buried; He descended into hell; the third day He rose again from the dead; He 


ascended into heaven, and sitteth on the right hand of God the Father almighty; from 
thence He shall come to judge the quick and the dead ? 


R. Yes, we believe. 


Do you believe in the Holy Ghost; the holy Christian Church, the Communion of 
Saints; the forgiveness of sins; the resurrection of the body, and the life everlasting? 

R. Yes, we believe. 

Do you promise to abide in this Faith and in the covenant of your Baptism, and as 
members of the Church to be diligent in the use of the Means of Grace and in prayer? 


R. Yes, by the help of God. 


Now therefore let us together pray to God, as our Lord Jesus Christ hath taught us 
and say: Our Father, who art in heaven... 


May almighty God, the Father of our Lord Jesus Christ, who hath begotten us again 
of water and the Holy Ghost, and hath forgiven all our sins, strengthen us with His 
grace unto life everlasting. 


R. Amen 
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(The candles are extinguished. Then the Litany from the Service 

Book, or another litany, may be sung. The Paschal Candle is placed 

on the gospel side of the altar, where it remains throughout the 
Easter season until Ascension Day.) 


Ill. 
THE EASTER EUCHARIST 


(The Easter Vigil comes to its climax in the Holy Communion. In this sacrament the 
risen and living Christ comes to abide with us, under the elements of bread and wine. Here the 
newness of life which we have been celebrating in the rites of this night is bestowed again 
upon each of us in the forgiveness of sins.) 


(If the Vigil is observed at an earlier hour on Saturday evening, the 

Eucharist may be omitted at this point and celebrated instead on 

Easter morning, with the authorized propers for the Day. If the 

Eucharist is celebrated as part of the Vigil, the preparatory parts 

of the service, up to the Kyrie, may be omitted. The following 
propers should be used :) 


COLLECT for Holy Saturday 





O God, who didst enlighten this most holy night with the glory of the Lord’s Re- 
surrection: preserve in all Thy people the spirit of adoption which Thou hast given, 
so that renewed in body and soul they may perform unto Thee a pure service; through 
Jesus Christ, Thy Son, our Lord, who liveth and reigneth with Thee and the Holy 
Ghost, ever One God, world without end. 


EPISTLE — Colossians 3:1-4 
GRADUAL 

V. Alleluia. R. Alleluia 

(This is repeated three times, each on a higher pitch.) 

V. O give thanks unto the Lord, for He is good: for His mercy endureth forever. 

V. O praise the Lord all ye heathen; praise Him all ye nations. 

V. For His merciful kindness is ever more and more towards us: and the truth of the 
Lord endureth forever. 
HOLY GOSPEL — St. Matthew 28:1-7 
PREFACE of Easter 








CAE N_D 





We are grateful for the cooperation of the Rev. Thomas Green, pastor of St. John’s Church, ' 
Yonkers, N. Y., the Rev. A. T. Swanson, Jr., of the UNA SANCTA staff, and the altar boys of 
i Good Shepherd Church, Roosevelt, L. I., N. Y., in the production of the pictures accompanying 
i this article. Photographs are by Mr. Joseph Daley of Roosevelt, L. I., N. Y., and were made in 
Good Shepherd Church, Roosevelt, and Christ Church, Freeport, L. I., N. Y. 
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Credo Ecclestam— 


of The Church Today 


Translated by Fred H. Lindemann 


V. CATHOLICAM 


1. The catholicity of the Church means 
the whole man and the whole of the 


world. 


Catholic (kat’holon, referring and 
extending to the whole) refers to man 
as a totality of life as well as to the 
totality of the Church throughout the 
world. The isolation of a religious 
province within man and the placing 
of different churches side by side with- 
out divine authority are incompatible 
with the term. On the one hand, the 
term refers to the inclusion of all areas 
of life in the Christian existence; on 
the other hand, it refers to the uni- 
versality of the one and_ indivisible 
Church. 

a) The watchword of the pure in- 
wardness, ‘‘God and the soul, nothing 
else,” contradicts the catholicity of sal- 
vation. This demands, rather, that the 
reality of the Christian existence be 
given serious consideration, and that 
all creation be included in the acti- 
vity of the Church. 

b) From the catholic character of 
the Church follows the obligation to 
have a Christian viewpoint of the 
world, that is, of making ever new ef- 
forts to understand and interpret all 
areas of reality (anthropology, _his- 
tory and cosmology) from the stand- 
point of faith. The world-wide task 
of the Church is the indispensable ex- 
pression of the cosmic extent of Christ’s 
activity. 

c) Catholicity (entireness) also re- 
quires fullness and wholeness of teach- 
ing. Wherever the Christian meets up 
with the truth, he meets his Master. 
This obviates passing off a scientific 
method or a supposedly classical philo- 
sophy as an essential element of theo- 


logical knowledge; also the exclusion 
of certain questions from the outset 
or perhaps placing “personalism’’ in 
exclusive opposition to ontological 
knowledge, and the like. To give up 
catholicity of view always means to 
lose in evangelical freedom at the same 
time. So catholicity precludes the sov- 
ereignity of the individual man and 
of every ecclesiastical community as 
well as the exclusiveness of a dogmatic 
system. 

2. The catholicity of the Church re- 
quires the totality of the church order. 

The Roman Church is identified par- 
ticularly with her unlimited extension 
of the claim to apostolic leadership, for 
whose sake she abandoned the commu- 
nion with the Greek Church and the 
Protestant Churches, and with it her 
own catholicity. She has determined to 
receive the remainder of Christendom 
only by way of complete submission. 
“Catholicism obstructs the cathoiicity 
of the Church.” 

There is no abstract ideal of church 
order, but there is a basic structure that 
corresponds with the catholicity of the 
Church. An order is catholic when it 
purposefully and effectually ties together 
all essential elements of church life: 

a) the universality of the Church as 
well as the particularity of the separate 
parts and congregations; 
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b) the right of the office as well as 
that of the congregation and of the par- 
ticular diaconal communities; 

c) the multiplicity of services offered 
in worship, missionary proclamation and 
teaching, and the service of love (/eitur- 
gia, martyria, diakonia) ; 

d) accordingly, also the multiplicity 
of offices, the ecumenical episcopate for 
spiritual guidance, the congregational 

astorate, the offices of the diaconate 
and of the elders. 


This order is neither unimportant nor 
subject to unlimited adaptation. The his- 
tory of the Church shows that to over- 
emphasize one element, to disturb this 
arrangement, resulted in the destruction 


of churchly unity. 


3. Whoever wishes to be evangelical 
must at. the same time desire in all earn- 
estness to be catholic. 


In every congregation the conscious- 
ness and understanding must be quick- 
ened that only as a member of the uni- 
versal Church can she be a Christian 
congregation. The historically developed 
contrast “evangelical” and ‘“‘catholic”’ 
contradicts the meaning of both terms. 
Whoever as evangelical Christian does 
not at the same time lay claim to being 
catholic, that is, to belong to the uni- 
versal Church, misjudges the significance 
of the Reformation. In theory this will 
be disputed rarely, but in practice we 
still are very far from it. A provincial 
narrowness governs our church affairs, 
which takes no account of the fact that 
in the one Church of Christ there are 
forms of piety and spiritual life other 
than what is customary in one’s own con- 
gregation. Protesting has become such 
a habit that the freedom and faculty of 
spiritual discernment has been lost. In 
the opposite of what the Roman Church 
does one sees a guarantee of the right 
thing. While urgently warning against 
being led to depend on the opposite by 
maintaining an unyielding position, as 
to the relationship of Church and Com- 
munism, we assume this very attitude 
in relation to the Roman Church. 
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In Rome, priority is given the uni- 
versal over the particular as a matter of 
principle. In Protestantism preference is 
given every historical accident rather 
than the sharing in the whole. The time 
has come to conquer these unreal con- 
trasts of medieval philosophy in life 
and thought. The unconscious depend- 
ence on such traditions, falsely regarded 
as evangelical, is inordinately great. Not 
the least reason for the Reformation re- 
maining incomplete is that to this very 
day Protestant theology has been unable 
genuinely to free itself from the scholas- 
tic contrasts of the time when it arose. 


VI. APOSTOLICAM 


1. The apostolicity of the Church we 
do not have without the traditio, and we 
do not have the traditio without the en- 
tire canon of the Holy Scriptures, also 
where the traditio is not “Protestant.” 


Against the authority of the papacy 
the Reformation employed the formula 
“sola scriptura.’’ However, when this is 
understood to mean that access may be 
had to the holy records as the “objective” 
sources apart from any historical tradi- 
tion, that is, independent of every tradi- 
tion, this will prove to be a humanistic 
illusion today, both theoretically and 
practically. We have no choice between 
having the Scriptures without or with 
tradition. We never have them in any 
way but in the tradition. On the other 
hand, the ranking of tradition above the 
Scriptures, fought against during the Re- 
formation, is in vogue among us today. 
Since we never actually faced the prob- 
lem of tradition but imagined we could 
ignore it, we are more traditionalistic in 
many things than the Roman Church — 
in fact, the traditions of the sixteenth 
and nineteenth centuries prevail. What- 
ever is contrary to these is not considered 
binding. 

Biblical research has now shown us a 
new picture of the primitive Church 
which contradicts our customary Protes- 
tant ideas. It has proved that she is to 
be understood as a eucharistic communi- 
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ty and that the New Testament is to be 
seen in connection with a growing litur- 
gical tradition. But there is little willing- 
ness to regulate one’s own life and that 
of the Church according to this example 
—the Scriptures are not unobjectionably 
“Protestant”! The false positive tradi- 
tions and additions of the Roman Church 
no longer prevent us from thinking, liv- 
ing and acting from the fullnes of the 
Holy Scriptures, but our own negative 
traditions and subtractions do. The cor- 
rect principle in distinguishing between 
central and peripheral statements of the 
Holy Scriptures dare not mislead to mak- 
ing a selection in the canon itself and to 
depreciate all ‘deposits of early Catholic 
development’’ as not binding for us. This 
means to put definite theological tradi- 
tions above the Scriptures. This is true 
also when one proceeds from a so-called 
“reformatory deposit” as a precon- 
ceived general understanding of the Gos- 
pel. What is only “on the border’’ must 
also be considered earnestly if the center 
is to be correctly understood. 

The conferring of the office is to be 
evaluated as the transmission of the full 
authority given the Apostles. 


2. The apostolicity of the church order 
requires the organizing of the spiritual 
office into ranks instead of demanding 
the monopoly of the preaching office. 


The full authority of the spiritual of- 
fice is never derived from commission of 
local or territorial church boards, but 
always from the commission of the whole 
Church only. The ordination essentially 
effects the incorporation into the ordo of 
the spiritual office, not into the pastorate 
of a state church. The administration of 
the Sacrament of the Altar remains 
bound up with this authority. When non- 
ordained receive merely a board’s com- 
mission to administer the Sacrament, this 
indicates that the Church no longer re- 
gards herself and her office seriously 
and therefore cannot expect to be taken 
seriously. 


The narrowing down of the spiritual 
office to the preaching office, even as 


early as in the Augsburg Confession, has 
deprived the Lutheran Church of the 
multiplicity of offices. Because the Ro- 
man Church made pope and bishops the 
sole subject of ecclesiastical power, we 
have gone to the other extreme and rep- 
resented the congregational preaching 
office as alone possessing this power. Al- 
though bishop and presbyter (minister) 
spring from one and the same root, only 
the one form has been retained, instead 
of regarding both as branches of the 
one office in the Church. Because the 
pope claims to be the sole ecumenical 
bishop and pastor, the attempt has been 
made to make every pastor an ecumenical 
bishop, and as a result the ecumenical 
unity of the Church has been lost. The 
office of bishop was given the ecumenical 
Church just as the pastoral office was 
given the congregation. 

Just as the universal tasks and govern- 
ment of the Church, so also the begin- 
nings of the care for the poor, were 
relinquished at the time of the Reforma- 
tion to the civil government without 
protest, and became secularized. This 
shows that not the negation of the 
hierarchy but the monopolizing demands 
of the preaching office were the decisive 
factor. 

This aloneness of the preaching office 
contradicts the commanded branching 
out of offices. From this aloneness also 
developed the exclusiveness of the local 
congregation as the only legitimate form 
of the communion. The universal, ecu- 
menical existence of the Church was lost. 
The communities for adoration, for the 
service of love, and for missions likewise 
found no genuine place in the Church 
and developed as associations and sects 
on the outside of, or in opposition to, 
the Church. All this contradicts the mul- 
tiplicity of gifts and services in the 
apostolic Church. Particularly for the 
extraordinary there is no place. Only 
recently beginnings have been made in 
the branching out of the offices in the 
Agenda IV of the United Lutheran 
Church in Germany. 














3. To live with the Apostolic Church 
means to think of her entire history as 
in the present. 


To live with the Church means to live 
in her historical context, which unites 
with the apostolic origin not only 
through the Scriptures but also through 
the continuing fraditio; it means to ac- 
cept gratefully the Holy Spirit's activity 
throughout the entire history of the 
Church. The idea that the forming of the 
Church is a fall into sin on the part of 
Christendom is a historical myth con- 
trary to the Confessions. We urgently 
need to revise our picture of church his- 
tory. The assumption of a vacuum or of 
development exclusively along wrong 
lines between the Primitive Church and 
the Reformation would mean that church 
history began only in 1517. This also 
contradicts the Reformers’ consciousness 
and claim that they were in agreement 
with the fathers of the Church. The 
claim of the authors of the Augsburg 
Confession that they were members of 
the true catholic and apostolic Church is 
expressed in the Conclusion: “In doc- 
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trine and ceremonies nothing has been 
received on our part against Scripture or 
the Church Catholic.” 

Luther asserted: “Our Church, by the 
Grace of God, is closest to and most like 
the Apostolic Church, for we have the 
pure doctrine, the Catechism, the right 
Sacraments, as Christ taught and insti- 
tuted, also how government in the world 
and in the home should be used. 

They were convinced: We are the true 
ancient Church. Ate we of the same 
conviction still? In actual fact, every 
conception of the ancient Church during 
the first thousand years has been lost in 
our congregations. From the fullness of 
her prayers, hymns, her great figures, we 
are as good as cut off. The representation 
of the ancient church’s life in the 
church’s prayer has been replaced by 
“historifying’”’, by a rationalized histori- 
cal picture. Therefore the study of the 
church fathers also, instead of the ex- 
clusive study of the Reformers and their 
successors, is to be encouraged. 

(To be continued) 








Saints’ Days in the Lutheran Calendar 
Delvin E. Resvei 





Of the Worship of Saints they teach that the memory of the saints 
may be set before us, that we may follow their faith and good works... 


—Augsburg Confession, Article XX1 





THE ANNUNCIATION OF THE BLESSED VIRGIN MARY 
(March 25) 


Biographical: Hebrew Miryam, Greek 





Maria, a name of uncertain origin, variously 
derived from the Hebrew Meeryam, “‘rebel- 
lion” (from the root marah, “bitterness” ) 
and the Egyptian mer Amon, ‘beloved of 


Amon.” Whatever its etymology, the name 
of the Mother of Our Lord has its own pe- 
culiar connotations for Christians, ranging 
from /yperdulia to partisan contumely. As 
might be expected, traditions abound con- 
cerning the Blessed Virgin. In these, her 
birth-place is variously given as Nazareth, 
Sephoris, and Jerusalem, and her parents as 
Joachim and Anne. These same traditions 
differ also concerning her death. A letter of 
the General Council of Ephesus in the fifth 
century states that she lived at Ephesus with 
Saint John, died and was buried there. An- 
ther writing of the same age says that she 
died at Jerusalem and was buried in Geth- 
semane. Three days later, according to these 
accounts, Saint Thomas came to pay reverence 
to her remains, but, when the grave was 
opened, her body was not there, instead 
only an exceeding fragrance.” From this it 
was concluded that her body had been taken 
up to heaven. The date of her death is vari- 
ously given as A.D. 48 and A.D. 63. 

Thus, we must return to the New 
Testament for certain information about the 
Mother of Our Lord. These inspired writings, 
is out of deference to the Son of God, are 
singularly reticent on the events of His 
Mother's life. Here every Marian reference 

to the greater honor and glory of her di- 
vine Son and of His eternal Father. Thus, we 
are told in the divine revelation that she was 
i descendant of the royal house of Israel's 
greatest king, David (Saint Luke 1:27), as 
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required by the prophecies of the Messiah 
To remove all doubt on this vital fact, Saint 
Luke was inspired to set down a detailed ge- 
neology of her in the third chapter of his 
Gospel. Further, we are told that the man to 
whom she was betrothed was also of Davidic 
descent, his genealogy also being recorded 
(Saint Matthew, Chapter 1). Thus, both the 
Jew, to whom legal descent was vital, and 
the Gentile, to whom physical descent was 
essential, must be convinced that her Son 
was in every sense *He Son of Darid. Beyond 
her initial residence in Nazareth, her visit to 
her cousin Elizabeth in Judea, her annual 
Passover pilgrimage to the temple, her tra- 
vels with her Son from His infancy to His 
death and burial, and her prayerful associa- 
tion with the disciples at Jerusalem after His 
ascension, nothing is related in the Sacred 
Scriptures concerning the events of her life. 
But of her character so much is divinely re- 
vealed as rightfully to make her the foremost 
of all Saints in the redeemed family of God. 
And were this still disputed, the historic fact 
that she received from God Himself the grace 
to become the Mother of His Son must end 
all contention. 


And the Word was made flesh. 


Today, nine months before Christmas, 
we celebrate the actual Incarnation of 
the Son of God as our Blessed Re- 
deemer. Before pondering this joyous 
mystery, let us, agreeable to the Augs- 
burg Confession, contemplate the faith 
and piety of His Mother, the Blessed 
Virgin Mary. 

Most explicitly and with repeated em- 
phasis is it revealed to us that, although 
betrothed, Saint Mary was a virgin 
living in Nazareth. For the fulfillment 
of ancient prophecy and for the in- 
finitely greater purpose of our perfect 
redemption, only a virgin could be the 
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Mother of Our Lord. To that Virgin, 
then, whom all succeeding generations 
would call Blessed, appeared on a cer- 
tain day the Angel Gabriel and an- 
nounced that a Son would be begotten 
of her by the Holy Ghost. Six months 
earlier a priest had doubted another and 
far more credible announcement of this 
same angel, namely, that Saint John 
the Baptist would be born of the aged 
couple, Zacharias and his wife Elizabeth. 
Such divine intervention had happened 
before in Isracl’s history. What Jewish 
child had not heard of the supernatural 
birth of the Patriach Isaac, when his 
father, Abraham, was one hundred and 
his mother, Sarah, ninety years old? 
Still, we can understand the incredu- 
lity of Zacharias. He was, after all, as 
human as you and I. But what, then, 
shall we say about the absolutely unique 
and supremely heroic faith of the Blessed 
Virgin? Here was something that, far 
from ever having occurred, had never 
even entered the mind of men from the 
beginning of the world. God Himself 
had to inspire a prophet to write it eight 
centuries earlier. But never, in the his- 
tory of mankind, had such a thing ever 
happened. According to human reason 
and natural law as universally acknowl- 





RE 


SYMBOL OF 
TION is the Fleur-de-Lis, traditional symbol 
of the Blessed Virgin Mary. 


THE ANNUNCIA- 


edged by men it could not happen. Yet 
Saint Gabriel on this particular day told 
the Blessed Virgin that it would happen 
to her — and she believed it! She could 
no more understand it after the angelic 
explanation than before. Only now she 
realized that the ovum she harbored in 
her body would become fertile by the 
mysterious action of none other than God 
the Holy Ghost. Still “contrary to uni- 
versal human experience, reason, and all 
the laws of nature’’! Still utterly incom- 
prehensible! But er response? ‘‘Behold 
the handmaid of the Lord: be it unto me 
according to thy word.” The Blessed 
Virgin, not understanding, nevertheless 
believed that thus she would conceive in 
her womb while remaining a virgin still. 
She believed simply because the mes- 
senger of God had said so! 

If not in this degree, at least this same 
kind of faith is necessary for the salva- 
tion of every one of us. For name one 
fundamental article of the Christian 
revelation that is not contrary to 
“reason”’ and “‘natural law.” By the same 
token, all saving faith has a common 
origin, concealed in one Greek word of 
the Holy Gospel for today — kechari- 
tomenee, ‘favored one’; that is, one on 
whom the unmerited favor of God has 
been bestowed, for the root of the word 
is charis, “grace.” The unnamed Agent 
is, of course, God, the Author and 
Finisher of our faith. Let us pray Him 
today to bestow on us that same grace 
that enabled the Mother of His Son to 
believe His incomprehensible Word! 
(Beyond her heroic faith, of course, the 
Blessed Virgin received that absolutely 
singular grace of God by which she 
alone, of all women, was chosen to be- 
come the Mother of Our Lord.) 

The dominant note in the Blessed Vir- 
gin’s piety is recorded in Saint Luke 
2:19: “But Mary kept all these things 
and pondered them in her heart.” Like 
a refrain, the same description is given 
of her inner life twelve years later: ‘But 
His Mother kept all these sayings in her 
heart’ (Saint Luke 2:51). It is in har- 
mony with this consistent tenor of her 
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spiritual life that we must understand 
her “wondering” at the words of Sim- 
eon, her being “troubled” and “‘casting 
about in her mind” at the angelic salu- 
tation, and her question to the heavenly 
messenger, “How shall this be, seeing 
I know not a man?” Not doubt, but 
ever deeper penetration and prayerful, 
prolonged and frequently recurring con- 
templation was her response to every 
word of God. How faithfully she treas- 
ured all the divine words in her heart, 
and how beautifully she must often 
have turned them into adoring wor- 
ship is evident from her soul-stirring 
Magnificat, in which one hears echoes 
of the ancient Song of Hannah. Still 
greater tribute to her deep and genuine 
piety are the first two chapters of the 
Gospel according to Saint Luke, for 
who but the Blessed Virgin herself 
could have given the Evangelist such 
accurate and intimate details of Our 
Lord’s nativity? She thus becomes one 
of the most perfect exemplifications of 
her Son’s encomium, “Blessed are they 
that hear the word of God and keep it.” 


Does she not remind us here of an 
oft neglected chapter of evangelical 
catholic piety? Too often there is an 
almost harried “searching of the Scrip- 
tures,” a strictly scheduled 60 or 45 min- 
utes of worship, a hurried family prayer 
before or after a busy day! But how 
often do we take the time to recall the 
gracious words of Our Lord and, like 
His Blessed Mother, adoringly ponder 
them in our hearts? Is there no room 
in our piety for the contemplative ? 

This very festival gives us most salu- 
tary and inexhaustible food for prayer- 
ful contemplation. Here is the joyous 
mystery of the Incarnation, the actual 
beginning, in time, of our redemption. 
Divine mysteries are not enigmas to be 
explained, but rather inscrutable facts to 
be appropriated, facts which have been 
revealed to move us to faith, praise, 
thanksgiving and adoration. 

In the Incarnation we are to see the 
fathomless Jove of God. Shall this not 
move us to faith? 


Here is also the infinite wisdom of 
God. Does this not incite us to praise? 

Above all, here is the first certainty 
of our perfect redemption. Can we pos- 
sibly withhold our thanksgiving ? 

And in and with and through it all is 
the great mystery, filling us with un- 
speakable awe and wonder! Must we not 
fall down before it in pure adoration? 

Notice also that here the virgin birth 
of Our Lord is revealed expressts verbis. 
Inscrutable as is the mystery, the fact is 
stated in language which cannot pos- 
sibly be misunderstood. The fact, and 
with it the Word of God, may be re- 
jected, but no one who has ever heard it 
can plead ignorant of its intended mean- 
ing. “Behold, a virgin shall conceive, 
and bear a son, and shall call his name 
Immanuel” (Isaiah 7:14, in the Epistle 
for today). ‘How shall this be, seeing 
I know not a man? . . . The Holy 
Ghost shall come upon thee, and the 
power of the Highest shall overshadow 
thee: therefore also that holy thing 
which shall be born of thee shall be 
called the Son of God’ (Saint Luke 
1:34-35, in the Holy Gospel for today). 
If any man ever needed clear and un- 
mistakable words on this subject it was 
the Blessed Virgin’s betrothed, Saint 
Joseph. To him the angel of the Lord 
said: “Fear not to take unto thee Mary 
thy wife: for that which is conceived in 
her is of the Holy Ghost’ (Saint Mat- 
thew 1:20). 

No festival or feast of the Church is 
more desperately needed by our genera- 
tion than the Annunciation, for here is 
the infallible declaration of human 
sin and of the divine-human Redeemer 
who by His immaculate conception has 
cleansed our sinful conception. Themes 
are here that cry for exposition to the 
people, themes that will keep the 
preacher busy for years. 

All of this we celebrate and are priv- 
ileged personally to appropriate in the 
Holy Eucharist. As every Mass com- 
memorates and celebrates some mystery, 
so the Divine Liturgy appointed for to- 
day is, from beginning to end, a great 
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sacrifice of praise and thanksgiving for 
the saving mystery of the Incarnation. 
How striking and meaningful two an- 
cient customs become today. During the 
singing of the Credo the faithful genu- 
flect in adoration at the words ‘‘and was 
incarnate by the Holy Ghost of the 
Virgin Mary.” And then, whenever the 
custom prevails, the people hear the 
“Last Gospel’’ after the final Blessing, 
and so leave the church today with the 
unifying refrain still ringing in their 
ears, ““The Word was made flesh.” 

But highest of all is the privilege to 
appropriate these blessings to ourselves 
in the Holy Sacrament, each one of us 
personally, and all of us together in the 
unity of the faith. Really present in this 
equally overpowering mystery is the In- 
carnate God! He who was so mysteri- 
ously incarnated by the Holy Ghost in 


the womb of the Blessed Virgin, He 
who, as the perfectly sinless God-Man, 
was Himself both Victim and Priest 
upon the world-altar of the cross, fully 
atoning for all the sins of all mankind, 
comes into our celebration today and 
bends low to feed you and me personally 
and individually with His own Most 
Holy Body and Precious Blood. Here is 
the perfect Seal on our faith, Food for 
our souls, and Medicine of immortality! 


We beseech Thee, O Lord, pour Thy 
grace into our hearts, that, as we have 
known the incarnation of Thy Son Jesus 
Christ by the message of an angel, so by 
His Cross and Passion we may be broug/) 
unto the glory of His resurrection; 
through the same Jesus Christ, Thy Son, 
Our Lord, . . . —Collect for the An- 
nunciation of the Blessed Virgin Mary. 


SAINT MARK THE EVANGELIST’S DAY 
(April 25) 


Biographical: The Latin proper name 
Marcus, from Mars, in this instance the Ro- 
man praenomen of a Jewish Christian named 
John, the son of Mary, a distinguished Chris- 
tian woman at Jerusalem, and the cousin of 
Saint Barnabas. Sometimes called simply 
John and at other times, later always, Mark. 

It was in his mother’s home that the primi- 
tive Christian congregation met at Jerusalem. 
Here too, Peter came by night after his an- 
gelic release from prison. It has been con- 
jectured, and not improbably, that Mark was 
the young man who fled from Gethsemane, 
leaving his night clothes in the hands of 
Our Lord’s captors. In the following years 
he must have observed the growth of the in- 
fant Church in his mother’s home and have 
absorbed those first traditions which were 
later to serve him as Evangelist. 

After delivering the relief funds to the 
Christians at Jerusalem, Saint Paul and Saint 
Barnabas brought young John Mark back 
with them to Antioch. Thence he accom- 
panied the first commissioned foreign mis- 
sionaries on their first journey as far as Perga 
in Pamphylia, but there left them and re- 
turned to Jerusalem. 

At the beginning of the Second Missionary 
Journey, Saint Barnabas determined to take 
his cousin along again, but Saint Paul refused 
on the ground of the former desertion. The 
result was that the two great missionaries 
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separated, Saint Paul taking Silas, and Saint 
Barnabas going with his cousin on a separate 
missionary journey to Cyprus. 

Later, however, there was a complete re- 
conciliation between Saint Paul and Saint 
Mark, for we find the latter rendering such 
valuable service to Saint Paul during the first 
Roman imprisonment that the Apostle to the 
Gentiles, during the second imprisonment, 
specifically called for him. It was probably 
during Saint Paul’s absence in Spain that the 
relationship between Saint Mark and Saint 
Peter became particularly close. The tradition 
is unanimous that Saint Mark became the 
companion and interpreter of Saint Peter. 
(Saint Peter himself calls him ‘my son,” 
which can only mean that Saint Mark was 
first converted by this Prince of the Apostles.) 
The Gospel according to Saint Mark, short- 
est of the four, was anciently called the 
Memoirs of Saint Peter because it is Petrine 
in tone and, no doubt, also in origin. Saint 
Mark’s symbol is the lion, probably because 
his Gospel begins in the wilderness with the 
voice of one crying, ‘Prepare ye the way of 
the Lord,” or because Our Lord is depicted 


as the Unconquerable One. Of the later , 


events in Saint Mark’s life little is known. 
According to tradition, he died a martyr’s 
death while Bishop of Alexandria. The prin- 
cipal Egyptian liturgy bears his name. Ac- 
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cording to further tradition, his relics were 
translated to Venice, Italy, where his remains 
are now believed to rest in Saint Mark’s 
Cathedral. 


Thou therefore endure hardness as 


a good soldier of Jesus Christ. 


The little that is told us in the Sacred 
Scriptures of Saint Mark has been writ- 
ten especially for our comfort that we, 
too, may have hope. 

Here, first of all, is the account of a 
potential young clergyman who found 
himself. He came from a fine home. 
His mother, most probably a widow, 
was such an ardent supporter of the new 
and suspect Christian Church that she 
opened her home to those first assem- 
blies of the faithful. Her young son was 
privileged to associate with the followers 
of Our Lord perhaps even before His 
death and resurrection. At least it seems 
certain that Saint Mark owed his con- 
version to none other than Saint Peter 
himself. 

But as we review the formative years 
of the Evangelist, we note that twice he 
faltered before a great decision. By hu- 
man standards, the first is readily under- 
standable. If indeed he was that young 
man who fled from the Garden of Geth- 
semane in the awful night of Our Lord’s 
arrest, he merely followed the example 
of the Apostles themselves. But the sec- 
ond vacillation and failure at Perga, 
where he quailed before the rigors of 
the Second Missionary Journey with 
Saint Paul and Saint Barnabas, must be 
put down as a weakness that prevented 
him at the time from qualifying as a 
good soldier in the army of Our Lord. 
Had the youthful John Mark come to 
expect economic and physical security? 
Did he love ease? If so, he was no dif- 
ferent from anyone else. No different, 
inherently, from you and me. But he had 
not yet learned to put principle and re- 
ligious conviction above personal incli- 
nation. As a result, he was persona non 
grata with Saint Paul for perhaps a long 
time. But by the grace of God young 
John Mark recovered, and so conquered 


his weakness that he became Saint 
Mark! For later he defied public opinion 
and possible personal danger to minister 
to Saint Paul in a Roman prison. So 
faithfully did he labor for the Gospel 
of the Nazarene that Saint Paul, in his 
second imprisonment, forsaken even of 
Demas, begged Saint Timothy to come 
quickly and “Take Mark, and bring him 
with thee: for he is profitable to me for 
the ministry” (2 Timothy 4:11). How 
comforting and strengthening to have 
such living proof that the grace of God 
can turn our weakness into strength! 
Through all of these experiences John 
Mark was also learning humility. Could 
pride possibly have helped to turn him 
back at Perga? After all, he was not 
one of the missionaries; he was merely 
an attendant. In Rome, however, prob- 
ably when Saint Paul was in Spain, he 
again sought his spiritual father who 
was probably there in the interim — 
Saint Peter. John Mark listened again 
to this Apostle’s rehearsal of the words 
and work of Our Lord, this time writ- 
ing as he listened. How faithfully, how 
self-effacingly he did his work! The 
words, the style, especially the staccato 
and dramatic vividness, the minute per- 
sonal touches, are not his own, but Saint 
Peter's. Yet Christians in all future 
ages would call the writing the Gospel 
according to Saint Mark! And after all 
these events he finally became a man of 





THE SYMBOL OF ST. MARK is the 
winged lion (Ezek. 1:10, Rev. 4:7) with the 
open book of the Gospel. 
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fearless action. He took what he had 
written and traveled to Egypt, there ex- 
pounding that Gospel in the great city 
of Alexandria where, according to an- 
cient writers, he became a Christian 
Martyr-Bishop. God's strength desires 
to be made perfect in our weakness! 
This, then, is the occasion of our 
gathering to offer the sacrifice of praise 
and thanksgiving. According to the 
Epistle for today, an Evangelist is a gift 
of God. But God’s gifts always deserve 
thanksgiving. Here is reason enough 
for our celebration today. However, as 
far as Saint Mark is concerned, we 
should proceed from the general to the 
particular in our thanksgiving: First, 
the living proof that Our Lord can take 
a weakling and make of him a saint; 
second, the specific causa gratias in 
the Collect — the enrichment that Saint 
Mark’s Gospel has brought to the 


Church; and finally, far greater than 
these two great gifts, the blessing of the 
Most Holy Sacrament today. The same 
Lord who made of John Mark the good 
soldier Saint Mark, the same Spirit who 
inspired the Gospel we treasure so 
highly, are present in our celebration. 
And by Their divine power and will 
we, too, are privileged to eat that Holy 
Body and drink that Precious Blood 
that alone makes possible any spiritual 
strength. These are the divine gifts, in 
ascending scale, that comprise the bur- 
den of our praise and thanksgiving. 

O Almighty God, who hast enriched 
Thy Church with the precious Gospel 
written by Thy Evangelist Saint Mark, 
give us grace that we may firmly believe 
Thy glad tidings of salvation and daily 
walk as becometh the Gospel of Christ; 
Our Lord, . .. —Collect for Saint Mark 
the Evangelist’s Day. 


SAINT PHILIP AND SAINT JAMES THE APOSTLES’ DAY 
(May 1) 


Biographical note on Saint Philip: Greek 
Philippos, “lover of horses.” One of the 
Twelve, this Apostle’s home was in Beth- 
saida, though it is not known whether he 
was a native of that city. “Found’’ by Our 
Lord Himself, Saint Philip, in his first re- 
corded act, “found” another Apostle—Saint 
Bartholomew. At the feeding of the five 
thousand, it was Saint Philip to whom Our 
Lord directed the question, ‘““Whence shall 
we buy bread that these may eat?’ The 
Evangelist adds, “This he said to prove him, 
for he himself knew what he would do.” 
This incident has been variously interpreted. 
Bengel thinks Saint Philip was in charge of 
securing the food for the apostolic group. 
Saint John Chrysostom and Theodore of 
Mopsuestia, on the other hand, think this 
Apostle was weak in faith. Indeed, Saint 
Philip's answer is agreeable to either or 
both constructions: “Two hundred penny- 
worth of bread is not sufficient for them, 
that every one of them may take a little.” 
In the Holy Gospel for today, however, it is 
Saint Philip who makes the request that 
must have echoed the difficulty and desire 
of all the Apostles when they heard Our 
Lord say: “If ye had known me, ye should 
have known my Father also: and from 
henceforth ye know him, and have seen 
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him.’ Mystified, Saint Philip prayed, “Lord 
show us the Father, and it sufficeth us.” 
Earlier, certain Greeks, proselytes of the 
gate, who were attending the Passover, had 


approached Saint Philip with the request , 


that they be introduced to Our Lord. In- 
stead of deciding the question himself, Saint 
Philip conferred with his fellow Apostle 
Saint Andrew, and the two together bring 
the request to Our Lord. The only other fact 
recorded in the Sacred Scriptures concerning 
this Apostle is that he waited with the 
other disciples in Jerusalem, after Our 
Lord’s ascension, for the Baptism of the 
Holy Ghost. Later tradition has it that he 
preached the Gospel in Phrygia and died a 
martyr at Hierapolis in Syria. His relics are 
supposed to rest in the Church of the Twelve 
Apostles, Rome. 

Biographical note on Saint James the Less: 
Greek lIakobos, from Hebrew Yahakobe, 
“heel-catcher,” i.e., ““supplanter.”” According 
to fairly unanimous opinion, he was one 
of the twelve Apostles, the son of Alphaeus 
and Mary (sister of the Blessed Virgin) 
and hence a cousin (in Scriptural usage 
“brother’’) of Our Lord. He was called 
the Less either because he was younger than 
Saint James the son of Zebedee or because 
he was short of stature (Greek mikros, 


. 


“tittle.’). Very little is known of his life. 
The following is the gist of the tradition 
concerning him. Unlike the other Apostles, 
he remained in Jerusalem where he became 
the first Christian bishop, presiding over the 
first Apostolic Council. Old historians re- 
late that he was surnamed “the Just,’’ and 
continued for 30 years to govern the church 
at Jerusalem. As a Nazarite, he abstained 
from strong drink and animal food, and 
wore linen. Because he was always kneeling 
in intercession for the people, his knees be- 
came callous like a camel’s. Finally, hostile 
Jews led him to the gable of the temple and 
demanded that he denounce Christ before 
the Easter multitudes. When, instead, he 
fearlessly confessed Jesus Christ as Messiah, 
the Jews hurled him down and began to 
stone him. As he lay dying and praying for 
his murderers, a fuller ended the martyr’s 
life with a club. This is said to have occurred 
about 69 A.D. His relics are also believed 
to rest in the Church of The Twelve Apostles, 
Rome. According to the same fairly unani- 
mous opinion mentioned above, Saint James 
the Less is the author of the Epistle so named. 
Saint Paul informs us that Our Risen Lord 
vouchsafed a special appearance to His 
“Brother” James. 


l am the Way, the Truth, and the Life 


Today we are privileged to offer the 
sacrifice of praise and thanksgiving for 
two of Our Lord’s Apostles, Saint Philip 
and Saint James the Less. Each in his 
own way has much to teach us both of 
Our Blessed Lord and of the Christian 
life. 


Let us, first, give heed to Saint Philip. 
Some of the others who saw and heard 
the Baptist declare, ‘‘Behold the Lamb 
of God,’ sought Our Lord and found 
Him. Saint Philip had to be found by 
Our Lord Himself. This may be indica- 
tive of the retiring nature of the future 
Apostle ; it certainly is another sure evi- 
dence of Our Lord’s consuming zeal to 
seek and to save that which was lost. 


To Saint Philip’s prayer in the Hol) 
Gospel for today we owe also one of the 
most deeply revealing and explicit words 
of Our Lord on the inner-Trinitarian re- 
lationship between two of the Divine 
Persons of the Eternal Godhead. Our 
Lord had just declared Himself to be 
the only Way to the Father and had 
added that if the Apostles had truly 





know their divine Master they would 
have known and seen the Father. Saint 
Philip had followed up to this last point. 
But here he cannot refrain from asking 
for the one remaining explanation, 
“Lord, show us the Father, and it suf- 
ficeth us.” Graciously and explicitly Our 
Lord now reveals the mystery that He 
dwells in the Father and the Father in 
Him. Yet they are not one Person, but 
two, for the Father that dwells in the 
Son does the works. But neither are 
they two Beings, but One God, for “he 
that hath seen me hath seen the Father.” 

It is in the realm of Christian living, 
however, that Saint Philip has perhaps 
left us his greatest legacy. At the very 
beginning of his Christian career he 
exemplifies for us the very essence of 
every effective personal missionary en- 
deavor. Having been found, he imme- 
diately finds Nathanael, destined to be- 
come known to the Church as Saint 
Bartholomew, and enthusiastically an- 
nounces the great news: “We have 
found him, of whom Moses in the law, 
and the prophets, did write, Jesus of 
Nazareth!” Like so many of our pro- 
spective converts, Nathanael was a skep- 
tic. Perhaps his rejoinder rang with 


THE SYMBOL OF STS. PHILIP AND 
JAMES uses the traditional symbols asso- 
ciated with these saints, the vertical saw for 
James the Less over which is crossed the 
surmounted staff of Philip. 








sarcasm as he asked, ‘Can any good 
thing come out of Nazareth?’ Now, 
Saint Philip did not launch out into a 
long philosophical discussion, nor did he 
accept the challenge to his dialectical 
powers, nor did he turn away with a 
hopeless shrug of the shoulders. No, he 
struck deeper. In deepest conviction, 
charity and urgency he simply pleaded, 
“Come and see!’’ And Saint Philip won 
his prospect, for the very next sen- 
tence reads, “Jesus saw Nathanael com- 
ing. ..””! Let us thank God for Saint 
Philip and strive to follow his faith and 
good work. 

Next, we turn our attention to Saint 
James the Less. Much as some may call 
his identity into question, he has laid 
a heavy tribute on our gratitude in the 
Epistle which bears his name. In this 
letter to the displaced twelve tribes, he 
combats the opposite error from that 
which Saint Paul so completely refuted. 
Each in his own invincible way has for- 
ever turned away from the Christian 
Faith two perennial and contrasting 
threats. The one is that man can earn 
eternal salvation by his own good works. 
This delusion Saint Paul has forever 
shattered. The other is that faith can be 
intellectualized and divorced from life. 
This Saint James has disproved more 
conclusively than any other inspired 
writer. Saint Paul and Saint James thus 
appear as necessary complementaries in 
the Sacred Scriptures. In fact, of the 
two, it is hardly exaggeration to say that 
in the Lutheran branch of the universal 
Church, at the moment, St. James is 
probably needed more than Saint Paul! 

Echoing the rhythm of ancient He- 
brew poetry, Saint James eloquently and 
persuasively sets forth the demonstration 
or evidence of faith. As we ponder this 
evidence, we realize that it is a living 
exhortation to us, as timely now as when 
first written. 

First, the historic Christian Faith is 
evidenced and demonstrated by endur- 
ance in all kinds of trials and tribula- 
tions. Therefore, he can actually say: 
‘‘My brethren, count it all joy when we 
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fall into divers temptations; knowing 
this, that the trying of your faith work. 
eth patience (endurance). But let pa- 
tience have her perfect work, that ye 
may be perfect and entire, wanting 
nothing.” Or: “Wherefore, my beloved 
brethren, let every man be swift to hear, 
slow to speak, slow to wrath.” Or these 
golden words on practical Christianity: 
“Pure religion and undefiled before God 
and the Father is this, To visit the 
fatherless and widows in their affliction, 
and to keep himself unspotted from the 
world.” 

Again, faith is demonstrated by the 
opposite of any kind of snobbery, espe- 
cially social. How the churches need 
this admonition: ‘‘My brethren, have 
not the faith of Our Lord Jesus Christ, 
the Lord of glory, with respect of per- 
sons.’’ In this connection, Saint James 
delivers a pronouncement which is not 
only the actual theme of his letter but 
also the great standing warning to all 
Christians who love to call themselves 
“orthodox”: “Faith without works is 
dead”! 

Again, our ancient faith is demon- 
strated by a proper control of the tongue. 
Hearing and against better knowledge 
participating in the always popular 
“news of personalities,’” who of us will 
dissent from the judgment of | this 
Apostle: “The tongue is a little member, 
and boasteth great things. Behold, how 
great a matter a little fire kindleth!” 

Finally, the faith of our fathers must 
be demonstrated by purity of character. 
This is not only the all-inclusive demon- 
stration; it is also the most difficult. But 
it is just here that Saint James comes 
most effectually to our aid. Ponder long 
these words: ‘Draw nigh to God, and 
He will draw nigh to you.” 

We cannot leave our contemplation 
of these two Apostles, Saint Philip and 
Saint James, without recalling the words 
of Our Lord in the Holy Gospel for 
today: I am the Way, the Truth, and 
the Life. To every admonition of the 
Apostles we, in our weakness, reply, 
“How?” Here is the answer, and that 
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answer is a Person, Our Blessed Lord 
Himself. In his life, death, and resur- 
rection He is the Way, in His Gospel 
the Truth, and in the Holy Eucharist 
the Life. In all of these He, in His own 
Person, is our Way to the Father, the 
Truth that sets ws free from the bondage 
of corruption, the Life that flows into 
us and keeps us alive forever, united 
with Him. This Most Holy Sacrament, 
then, is the final means through which 
he insures in us the success of all His 
plans and redeeming labors. And this 


He does in person! 


Almighty God, whom to know is 
everlasting life, grant unto us that, as 
Thy Son gave knowledge of life eternal 
to Thy Apostles Philip and James by 
revealing Himself to them as the only 
Way to Thee, we may by a true and 
living faith ever know Him as our only 
Savior ; through the same, Thy dear Son, 
Jesus Christ, Our Lord, —Collect 
for Saint Philip and Saint ‘James The 
Apostles’ Day. 
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